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Thematic Module 5  

 
Performing Gender: Negotiating Space 

in Civil Society 

 

International Workshop  

Relating Gender: The Invocation of Culture.  

Institute of Economic Growth (IEG), Delhi  
3 and 4 October 2016 

 

Monday, 3 October 2016 

 
11.00   Welcome 

 
11.15 Culture:  Burden of History or Site of Contestation? 

Mary E John, Centre for Women’s Development Studies, New Delhi 

 

12.30  Lunch 
 

13.30 – 17.15   Session I: Culture as Burden, Culture as Chance  

(Chair: Matthias Gsänger/ Michael Becker) 
 

13.30  

 

Powerful homemakers. First-wave feminists and the reworking of 
women's domestic role in late-colonial India 
Elena Borghi, European University Institute, Firenze; ICAS postdoc fellow  

 
14.15 Towards a new grammar: What race can tell about Dalit women as 

political subjects  
Manuela Ciotti, School of Culture and Society – International Studies, 
Aarhus 

 
15.00 Tea/coffee break 

 
15.30 Knowledge through Change, Change through Knowledge. Projects 

of Transnational Muslim Communities 
Claudia Derichs, Marburg University     
 

16.15 Merit as a Performative Concept 
Krishna Dara, Jamia Millia Islamia University, New Delhi 
 

17.00 
 

Résumé of first day 
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Tuesday, 4 October 2016 
 

09:15 – 13:00 Session II: Concepts and Practices of Transgender  
 (Chair: Janaki Nair/ Elisabeth Schömbucher) 
 

09.15 Verdicts of Science, Rulings of Faith: What can we learn from 
transsexuality in Iran? 
Afsaneh Najmabadi, Harvard University  
 

10.15 Sexual desire as the agency in the transgender autobiographies 
M.D. Muthukumaraswamy, NFSC, Chennai 

 

11.00 Tea/coffee break 
 

11.30 Performing the Self? Transgender and Religious Devotion of the 
Jōgappas in present day Northern Karnataka.  
Sarah Merkle-Schneider,  Würzburg University  
 

12.15 Doing Transgender. The History of Transsexuality in Germany. 
Elisabeth Schömbucher, Würzburg University 

 

13.00  Lunch 
 

14.00 – 16.00    Session III: Masculinity and Globalization  

 (Chair: Isabel Karremann / Saugata Bhaduri) 
 

14:00 Introduction  
Isabel Karremann, Würzburg University 

 
14.15  

 

Global Masculinities in the Postcolonial Metropolis: The 
Construction of Intimacy in Hanif Kureishi and Zadie Smith.  
Jennifer Leetsch, Würzburg University 

 
15.00 Indian pupils and British tutors in the Indian royal court: The 

making of Indian and British masculinity in the princely classroom 
Teresa Segura-Garcia, University of Cambridge (ICAS postdoc fellow) 

 
 Response by Sanjay Srivastava, IEG Delhi 

 

16.00 Tea/coffee break 
 

16.30 
 

Summary 

 

Wednesday, 5 October 2016 
 

9.30 – 12.30         Business meeting of all module members: Final discussion of main phase proposal 
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Brief Abstracts  

 
Culture:  Burden of History or Site of Contestation? 
Mary E John, Centre for Women’s Development Studies, New Delhi 

The presentation will set the stage for questions of ‘culture’ in the Indian context. It begins by 
arguing for the foundational place that culture occupies in any account of the women’s question in 
India (including questions of sexuality) by virtue of its cementing place in the colonial/national 
encounter. (The contrast would be ‘nature’ as a founding category for analogous issues in the history 
of women, gender and sexuality in the modern West.  Thus for instance, even in current efforts to 
decriminalise homosexuality, the claim is that homosexuality is ‘against Indian culture’ even though 
the very law prohibiting it created by the British inscribed it as ‘against the order of nature’.  There is 
therefore a legacy of an inherent tension between modernity, gender, sexuality and feminism, whose 
fulcrum turns on notions of culture.   
The presentation then goes on to ask how this recognition plays out in contemporary struggles over 
women’s rights.  The first example comes from the ongoing concern over the declining child sex ratio 
due to practices of gender biased sex selection.  It reveals an unproductive deployment of 
conceptions of culture in the widespread resort to finding explanations for the practice in the 
traditional ‘mindsets’ of families seen to be locked into beliefs of son-preference. This blinds us to 
the much more complex social dynamic involved: I suggest that we can grasp the problem posed by 
the fear of being a daughter-only family in the present developmental moment only by deploying 
what I call the political economy of sex selection.    
My second example demonstrates that within the sphere of the popular, culture need not remain a 
closed, essentialising, category but can indeed become a site of contestation leading to the 
production of new meanings.  The case I consider is the “Pink Chaddi Campaign”. It was an online 
facebook initiative that emerged against right wing efforts in the state of Karnataka some years ago 
to forceably remind modern ‘pub going’ young women about ‘Indian culture’ particularly the values 
of family and marriage.  By resignifying the “chaddi”(khaki shorts), the uniform of male cadres of the 
Hindu right in all its militancy, the Pink Chaddi Campaign was simultaneously non-violent, playful, and 
moved outside the institution of marriage, and so offered emancipatory alternatives within the 
“burden of culture” for a feminist politics. 
 

 

Culture as Burden, Culture as Chance  

(Michael Becker, Matthias Gsänger) 

Chair: Matthias Gsänger, Würzburg University 

 
Culture is a corner stone for political and societal participation; culture can work as an 
enabler for participation, but it also operates as a serious impediment for peoples’ active 
engagement. The panel will try to shed some light on the crucial question of how culture is 
influencing political and societal participation, and whether its enabling impacts outweigh 
the hampering ones. From the standpoint of an idea of emancipation and self-determination 
it is easy to see cultural patterns as obstacles to political action. But it can also be asked to 
what degree cultural patterns are helpful or used in and for support of political action. 
Assuming that specific contents are transformed in dissident manner to change the meaning 
of such patterns or cultural elements, we will examine how they may be used as counter 
culture or taken to construct new ones with properties of their own. 
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Powerful homemakers. First-wave feminists and the reworking of women's domestic role 
in late-colonial India. 
 
Elena Borghi, European University Institute, Firenze; ICAS postdoc fellow  
 
The paper discusses the symbolic reworking operated in the early 1900s by first-wave Indian 
feminists, who reread some cultural constructs weighing on women and supposedly demonstrating 
their unfitness for public political participation, such as their allegedly natural domestic and motherly 
duties. Through their own reading of such roles, elite women grouped in the first organisations were 
able to turn them into sources of power, constructing an idea of Indian womanhood as strong and 
authoritative—that is, capable and fit to raise their voices in the public political arena.  
Looking in particular at the first three decades of the twentieth century, and at the discussions 
animating the meetings of the All-India Women’s Conference, the paper shows how organised 
women’s conceptualisation of homemaking and motherhood paved the way for their demand for 
greater representation in official political bodies, and for direct engagement with political debates 
such as the one over child marriage, which agitated India in the late 1920s. 

 
Towards a new grammar: What race can tell about Dalit women as political subjects  
Manuela Ciotti, School of Culture and Society – International Studies, Aarhus 

 
The forms of spectacular citizenship heralded by the media on the occasion of the ongoing mass 
protests by Dalits in India need to be situated vis-à-vis a representational field which suffers from a 
generalized amnesia regarding Dalit mobilization history and one where these communities usually 
feature an ‘absence of agency’. At the same time, symbols and slogans currently circulated by the 
media, Dalits and others borrow from African Americans’ past and present struggles. This 
phenomenon’s most notable exemplification consists of the reworking of the #Blacklivesmatter 
hashtag into #Dalitlivesmatter. Thus, the proximity between caste and race – which has been an 
object of comparative analysis in the past – re-emerges and calls for attention. Building on my 
writings on the politics of representation of Dalit women and their political agency, in this paper I 
harness the debates on the race and caste pair to argue how their supposed proximity – and the 
current evocation of African American struggles - fails to explain the different effects that 
discrimination along the lines of race and caste has engendered in the US and in India respectively. I 
contend that the conspicuous absence of Dalit women public intellectuals, academicians and popular 
culture figures in India – if compared to the forceful presence of such women in the US as well as 
their global resonance, in spite of severe race-based discrimination and violence – not only points to 
the salience of the gender axis in the deconstruction of the discrimination apparatus in a given 
context (and hence the need to reiterate Dalit women’s multiple marginalities within caste society) 
but equally important, this absence signals the ways in which caste works in severely hampering the 
emergence of any such figure. The outcome of the comparison between Dalit and African American 
women shows that contributions to the grammar of discrimination require an accurate investigation 
of both its negative effects as well as the possibilities for emancipation among the communities 
analyzed. It is precisely the analysis of these possibilities that shows the incommensurability of 
emancipation trajectories across African American and Dalit women. Moreover, the appropriation of 
African American communities’ struggles, symbols and histories overshadows the comparison 
between Dalit and other anti-discrimination movements around the world 
– pointing to the US as the ever-present and hegemonic location of struggle. 
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Knowledge through Change, Change through Knowledge. Projects of Transnational Muslim 
Communities 
Claudia Derichs, Marburg University     
 
Knowledge production is a hegemonic process and a highly political endeavour. On the global scale, 
the North-South divide in the generation of theory and methodological approaches is still in place, 
post-colonial critique notwithstanding. The power hierarchy in knowledge production and 
dissemination is also discernible in the field of religious knowledge. Interpretation and exegesis of 
sacred sources is a predominantly male activity – at least in view of those interpretations that have 
assumed authority in a particular confession and have been translated into rules and laws. Islamic 
Family Laws are a case in point for a male-dominated jurisdiction that is based on patriarchal 
interpretations of Qur’ân and Sunna. Transnational Muslim women’s organisations have mobilised 
against this situation; they pursue their own “knowledge-building” projects in order to arrive at 
gender-equal interpretations and to reconcile religious and secular understandings of women’s 
rights.  
The paper introduces the transnational Muslim women’s network Musawah for Equality in the 
Family as an empirical example for transnational advocacy and knowledge building. The main 
argument is that through transnational faith-based connectedness, alternative epistemic projects 
emerge and “new” knowledge is generated – which in turn prepares the ground for the formation of 
emotional geographies, i.e. spaces of connectivity that are not primarily defined by territorial-
geographic boundaries. 
 
Concepts and Practices of Transgender 

Anthropological research on sexual minorities such as transgender and queer identified 
groups emphasizes how transpersons are defining and redefining their status vis-à-vis both 
national state authorities and their acceptance by society. Existing concepts get modified by 
an emerging global discourse on transgender/queer rights. For instance, the inclusion of 
various cultural concepts of transgressing gender roles challenges the medicalization of 
transsexuality. In addition, cultural frameworks are used differently by transgender individuals 
and communities. An intersectional analysis of gender and class broadens our view on varying 
performances of transidentity. Finally, mediatisation of transgender performance traditions 
and the global presence of the LGBT movement lead to a transformation of transgender 
concepts. The papers in this panel deal with changing cultural, legal and medical norms of 
performing gender diversity in India, Iran and Germany. 

Verdicts of Science, Rulings of Faith: What can we learn from transsexuality in Iran? 
Afsaneh Najmabadi, Harvard University  

This essay focuses on a number of specificities of Iranian transsexuality that may be of 
relevance to the broader conversations globally, including: a) Is there any virtue in 
suspending our modern desire for fuller and fuller etiological knowledge, in this case: why 
some people desire to change their bodies? Is there any benefits to “not-knowing” why? b) 
What would we gain from suspending the work of taxonomies and working with 
ambiguities? c) What kind of ethics and science may emerge if we re-focused on “how to 
live,” rather than “why like this?”? d) Should we always work with the language of rights 
rather than needs? And finally, e) What can we gain from paying attention to differing 
concepts of self? 
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Sexual desire as the agency in the transgender autobiographies 
M.D. Muthukumaraswamy, NFSC, Chennai 
 
Autobiography emerged as a prominent literary form in India when the marginalised such as the 
Dalits and the transgender people began to articulate their narratives. Revathi's Unarvum Uravum, 
The Truth About Me: A Hijra Life Story, Living Smile Vidya’s  I am Vidya and Priya Babu’s Mūnṛām 
Pālin Mukam (not exactly an autobiography) are few of the notable examples of the transgender 
autobiographies. The autobiography as a literary form lends credence to the individual experiences, 
accommodates the spoken word, and brings the reader's attention the existential dilemma of the 
present. The reader is inevitably drawn into the autobiography to identify with the narrative voice, 
and to take a principled political stance with the author. In the transgender autobiographies, seven 
motifs constitute the narrative structures.  They are the awakening of a different sexual desire, 
shame of being exposed to the outside world, search for a transgender community, acceptance 
within a transgender community, rejection by the father and the brothers, support of the mother 
and the elder sister, and finding a life partner. These narratives are tales of rights and citizenship, and 
of moral and ethical responses and challenges to prevailing social norms since they place sexual 
desire at the core of the self and agency and confront the burden of culture.  
 
 

Performing the Self? Transgender and Religious Devotion of the Jōgappas in present day 
Northern Karnataka.  
Sarah Merkle-Schneider, Würzburg University  

 
The paper focuses on jōgappas, a local community of male born dedicated devotees of the goddess 
Reṇukā-Ellamma Dēvi who as a characteristic aspect of their devotion adopt a female role. In their 
service to the dēvi, jōgappas are regarded as the dēvi’s spouses and at the same time embody her 
divine character. Thus, in the rural North of Karnataka, jōgappas are respected as auspicious women 
and sometimes are worshiped as divine themselves. Today, however, jōgappas are entangled in far 
more diverse discourses on gender, which are shaped and defined by fundamentally different social 
and cultural contexts. These include norms and conventions of the hijra community regarding the 
body, public debates about a third gender category, as well as discourses on sexual minorities, the 
term transgender, health issues and human rights among members of the growing LGBT and queer 
movement in the urban Bangalore. Yet, the dēvi, as well as rituals and festivals to worship and 
celebrate her, continue to be crucial for the shaping of the jōgappas’ distinct identity and their 
performance of transgender. Based on interviews and observations from recent fieldwork in 
Northern Karnataka, the paper examines local concepts and practices of transgender, and discusses 
the challenges the jōgappas face in positioning themselves and negotiating their belongings in 
today’s constantly changing and thus complex society. 
 

 
Doing Transgender. The History of Transsexuality in Germany. 
Elisabeth Schömbucher, Würzburg University 
 

Since a few years, transsexuality and trans*identity are ever-present in German media. Almost every 
week we read or hear stories of somebody who was in the “wrong body”, whose life was full of 
suffering, until eventually the “transition journey” was completed. Why now?, one is tempted to ask. 
How does the concept of trans*identity challenge the older concept of transsexuality? 
Medicalization of transsexuality started in Berlin between 1910 and 1920. Magnus Hirschfeld, one of 
the first sexologists in Germany, conducted extensive research on “intermediate stages of sexuality” 
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and acted as a medical consultant. After submitting his expert opinion to the authorities (and without 
further medical interference), a person was allowed to cross-dress in public and legally change the 
first name. Gradually, Sex Reassignment Therapy developed from a rather experimental stage into 
highly sophisticated medical treatment. Medical feasibility was accompanied by legal action. What 
seemed to be a scientific and legal achievement eventually turned out to violate the principle of 
equality before the law. The Transsexual Law of 1981 still has to be amended in important respects. 
The concept of trans*identity continues to challenge medical achievements which consolidate 
heteronormative concepts of gender. 

 
 

Masculinity and Globalization (Isabel Karremann / Saugata Bhaduri) 

 
This panel explores new perspectives in the study of globalization and gender by focussing on the 
ways in which the processes of colonialism and globalization have impacted on notions of 
masculinity. This impact has only recently begun to be conceptualized in international masculinity 
studies (for an overview, see Connell 2014). Two approaches seem particularly useful: first, the 
formation of masculinities needs to be reconsidered on a historical terrain including worldwide 
processes of conquest and social disruption, the building of colonial societies and a global economy, 
and post-independence globalization. Issues to be considered here may include the transition and 
tensions between ‘traditional’ and ‘modern’ masculinity, or indeed the problem of ‘masculinities 
without tradition’ (Ratele 2013); the recognition that colonial conquest generates novel versions of 
masculinity both for the colonized and for the colonizer (Nandy 1983), as for instance the education 
of boys for military and administrative service in the Empire – extending to the modern-day 
reproduction of neoliberal subjects for international corporations – and, in turn, the question of how 
indigenous subjects are educated to fit or question transnational (Western) ideals of masculinity; the 
importance of colonialist and nationalist discourses in the making of masculinity; articulations of 
deviant desire and/in the space of the other, whether it be the orient (as, for example, in the novels 
of E.M. Forster) or the cosmopolitan space of the international metropolis. 
 A second line of enquiry this panel would like to open up is the combination of Northern 
theoretical conceptualisations of gender such as R.W. Connell’s ‘hegemonic masculinity’ or Judith 
Butler’s notion of gender performativity and Southern perspectives, thematics and knowledge 
frames (Connell 2007). Thus concepts from critical masculinity studies have been redefined by 
postcolonial theory (as in Jolly’s exploration of the hybridity of hegemonies, 2008) or in non-Western 
cultural contexts where structures of caste or ethnicity might override, reinforce or conflict with 
hierarchies of gender (see Ratele’s examination of the ways in which the same masculinities may be 
simultaneously hegemonic and subordinated); and the transposition of a Northern critical discourse 
on disability and masculinity might open up new questions in a postcolonial or global South context 
(Meekosha 2011). 
works cited 
Connell, R.W. “Margin becoming centre: For a world-centred rethinking of masculinities”. International Journal for 
Masculinity Studies, 9:4 (2014), 217-231. 
Connell, R. Southern Theory: The Global Dynamics of Knowledge in Social Science. Cambridge: Polity, 2007.  
Jolly, M. “Moving masculinities: Memories and bodies across Oceania”. The Contemporary Pacific, 20:4 (2008), 1-24. 
Meekosha, H. “Decolonizing disability: thinking and acting globally”. Disability and Society, 26:6 (2011), 667-681.  
Nandy, A. The Intimate Enemy: Loss and Recovery of Self under Colonialism. New Delhi: Oxford University Press, 1983.  
Ratele, K. “Masculinities without tradition”. Politikon: South African Journal of Political Studies, 40:1 (2013), 133.-156. 
Ratele, K. “Subordinate black South African men without fear”. Cahiers d’Études africaines, 53:1 (2013), 247-268.  
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Global Masculinities in the Postcolonial Metropolis: The Construction of Intimacy in Hanif 
Kureishi and Zadie Smith.  
Jennifer Leetsch, Würzburg University 
 
"Intimacy builds worlds; it creates spaces and usurps places meant for other kinds of 
relation." (Berlant 1998, 282) 
 
The notion of intimacy is connected to home; it concerns interiority and the "inner-most" or 
"very personal." Paradoxically enough, intimacy cannot be restricted to the inner-most and 
private, but extends into public spheres as it relates to notions of nationhood, citizenship 
and community. As Lauren Berlant has stated, intimacy is closely connected to spatiality and 
space building practices. An important component of our political and personal 
architectures, it "builds worlds". A global intimacy characterised by uprootedness and 
movement, then, destabilises the opposition between private and public and brings 
domestic matters such as family, relationships, and sexuality into the open. 
 
To examine the correlation between intimacy and spatiality, this paper will look at the global 
metropolis London in relationship to displaced family and partnership structures in two 
postcolonial city novels. Both in Zadie Smith's NW (2012) and Hanif Kureishi's The Buddha of 
Suburbia (1990), the male characters are marked by an oscillating masculinity as they try to 
find their place in a complex web of sexuality, intimacy, and desire. I will discuss how both 
novels undertake the project to situate their protagonists at the margins and limits of the 
urban while simultaneously circumscribing their queer and alternative masculinities. Both 
texts perform and produce the city as ultimate place of encounter - with the self, others, and 
the world. 
 
Indian pupils and British tutors in the Indian royal court: The making of Indian and British 
masculinity in the princely classroom 
Teresa Segura-Garcia, University of Cambridge (ICAS postdoc fellow): 
 
From the 1870s, growing British encroachment in Indian royal courts led to the abandonment of the 
female world of the zenana as a site of princely schooling. New educational spaces were born, such 
as small in-court schools where Indian princes were educated with a handful of carefully selected 
pupils under a British tutor. Just as the more well-known boarding schools that brought together 
larger numbers of young Indian aristocrats, these in-court schools posed difficult questions about 
masculinity — in particular, about Indian royal and British upper class masculinity. 
Could British tutors teach princes not just arithmetics and political economy, but also the 
gentlemanly qualities that defined upper class British masculinity? Since the transmission of such 
qualities involved close contact between educator and pupil, could it give birth ties of affection that 
endangered the colonial enterprise? The social, cultural and bodily practices involved in these 
questions turned the in-court princely classroom into a contested arena where Indian royal and 
British upper class masculinity was articulated. Through an exploration of the intimate colonial 
encounter that unfolded in the princely classroom, the paper deepens our understanding of the 
global transformation of masculinity in the colonial period. It demonstrates that princely education 
played a crucial yet hitherto unacknowledged role in reshaping categories of gender in India and the 
British Empire.  
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M.S.Merian – R.N.Tagore International Centre for Advanced Studies in the Humanities and Social Sciences – 

Metamorphoses of the Political (ICAS:MP) 

TM 5 Performing Gender: Negotiating Space in Civil Society 

International Workshop in Delhi on 3 and 4 October 2016 

 

Concept Note 

Relating Gender: The Invocation of Culture. 

 

Gender is considered as an imperative dimension of the overarching theme of the 

metamorphosis of the political, which is studied and approached from a multiplicity of 

disciplines in module TM 5. This workshop will focus on the use of “culture” in the discourse 

on gender relations. A critical reflection on the emergence of different concepts of „culture“ 

– as ancient or originary, as associated with „backwardness“ and requiring „civilization“, as 

linked to memories and myths, as anchored in texts and traditions – will examine the ground 

on which gender relations have been debated since at least the late 18th century right up to 

the present. What is the resilience of the “cultural“ in societies and states which have long 

made the transition to democracy, and how does “culture” become a political category 

when being instrumentalized to mobilize or impede political forces? How does it invariably 

make women, for instance, the bearers rather than the makers of meaning? How does the 

invocation of culture effectively efface, overshadow or minimize the relations of (economic 

and political) inequality in which it is embedded? And how has this invocation of culture as a 

“burden“ been contested, embraced, addressed, or undermined in the past two centuries?  

This theme will be explored in three panels, considering the Indian as well as a broadened 

international context, to understand both the specificities and the commonalities of culture 

as a „burden”. The workshop will aim at discussing possibilities of turning culture into a 

resource for more democratic imaginings.   

One focus will be on questions of performance traditions, involving the constant redefinition 

of not just sexuality and gender relations, but of the meaning of democracy, rights and a 

sense of history of particularly marginalized castes and ethnicities. These „traditions“, which 

are continually reinvented both despite and because of the intense mediatisation of the 

performances, whether in print, televisual mediums, or social media, reveal the extremely 

unstable identities of gender and caste (in the Indian setting) as they take shape within the 

political system of an electoral democracy. The increasing mediatisation of social life, in 

which „the traditional“  has been changed, transformed, rejected or renewed, has therefore 

to be an essential part of the discussions of performativity. As such, unveiling the operation 

of multiple levels of power and dominance as they shape and determine gender relations, 

will require more productive categories than „negotiation“ or „empowerment“ in the 

discourse on gender. Both these categories have lost their critical edge, through uncritical 

overuse in the first case and through mainstreaming in the second, and therefore lost their 
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explanatory or even descriptive value. The workshop tries to identify more meaningful key 

concepts that could extend or improve our ability to describe, understand and analyze the 

challenges of gender relations in the present.   

Another focus will be on citizenship and democracy. As key terms and concepts they will be 

critically examined in this workshop. “Citizenship” and its increasingly challenged and 

multiple meanings becomes highly visible when it is interrogated, among others, by the 

category of gender. The term “citizenship”, which we can neither do without nor accept in 

the sense in which it was minted, has increasingly been used to refer simultaneously to a 

formal association with the legal authority of the state, the larger moral community of the 

nation, and the rights that they bestow, as it does to the more substantive local relationships 

that constitute the fabric of social life (usually, though not only, in cities). In the 

contemporary setting, it cannot be delinked from the broader economic processes that mark 

what has been described as the Long Twentieth Century, and indeed from the ravages of late 

twentieth century capitalism. 

The third thematic focus will be on masculinity and globalisation – two concepts that have 

only recently begun to be studied in conjunction. We will examine, firstly, the ways in which 

the legacies of colonialism and the impact of modern globalisation processes have shaped 

both the historical formations of manliness; secondly, the panel will work on theoretical 

conceptualisations of masculinity at the intersection of postcolonial and gender studies. 

Proceeding from the assumption that masculinity can be usefully described as a discursive 

construct and cultural practice (rather than a fixed social role determined by a sexed body), 

our aim is to analyse the role that cultural, social and literary narratives play in the 

implementation or interrogation of male gendered subjects and structures of desire in the 

global arena. We invite papers from the fields of sociological research, ethnography, 

historiography and literary studies that examine accounts of both normative and non-

normative masculinities. 

 

 


